The traditional Jewish bookshelf

The Jewish are often called a "People of the Book," and Judaism has an age-old intellectual tradition focusing on text-based Torah study. The following is a basic, structured list of the central works of Jewish practice and thought. For more detail, see Rabbinic literature.
· The Tanach and Jewish bible study, which include: 

· Mesorah 

· Targum 

· Jewish Biblical exegesis (also see Midrash below) 
· Works of the Talmudic Era (classic rabbinic literature) 

· The Mishnah and its commentaries 

· The Tosefta and the minor tractates 

· The Talmud: 

· The Jerusalem Talmud and its commentaries 

· The Babylonian Talmud and its commentaries
· Midrashic literature: 

· Halakhic Midrash 

· Aggadic Midrash
· Halakhic literature 

· The Major Codes of Jewish Law and Custom 

· The Mishneh Torah and its commentaries 

· The Tur and its commentaries 

· The Shulhan Arukh and its commentaries 

· Other books on Jewish law and custom 

· The Responsa literature
· Jewish Thought and Ethics 

· Jewish philosophy 

· Kabbalah 

· Hasidic works 

· Jewish ethics and the Mussar Movement
· The Siddur and Jewish liturgy 

· Piyyut (Classical Jewish poetry) 

Tanach

Tanakh [תנ״ך] (also Tanach or Tenach) is an acronym that identifies the Hebrew Bible. The acronym is based on the initial Hebrew letters of each of the text's three parts:

1. Torah [תורה] meaning one or all of: "The Law"; "Teaching"; "Instruction". Also called the Chumash [חומש] meaning: "The five"; "The five books of Moses". It is the "Pentateuch". 

2. Nevi'im [נביאים] meaning: "Prophets" 

3. Ketuvim [כתובים] meaning "Writings" or "Hagiographa". 

The Tanakh is also called [מקרא], Mikra or Miqra.

Terminology
The threefold division reflected in the acronym Tanakh is well attested to in documents from the Second Temple period and in Rabbinic literature. During that period, however, the acronym Tanakh was not used; rather, the proper term was Mikra ("Reading"). The term Mikra continues to be used to this day alongside Tanakh to refer to the Hebrew scriptures. (In modern spoken Hebrew, Mikra has a more formal flavor than Tanakh.)

Because the books included in the Tanakh were predominantly written in Hebrew, it may also be called the Hebrew Bible. Parts of Daniyel and Ezra, as well as a sentence in Yir'm'yahu and a two-word toponym in B'reshit, are in Aramaic — but even these are written in the same Hebrew script. Perhaps these portions were written by the original Hebrew prophets, who knew that they were intentionally speaking to an Aramaic audience, as an aside.

The canon
According to the Jewish tradition, the Tanakh consists of twenty-four books (enumerated below). The Torah has five books, Nevi'im contains eight books, and Ketuvim has eleven.

These twenty-four books are the same books found in the Protestant Old Testament, but the order of the books is different. The enumeration differs as well: Christians count these books as thirty-nine, not twenty-four. This is because Jews often count as a single book what Christians count as several.

The Torah ("Law") [also known as the Pentateuch] consists of:

1. Genesis [בראשית / B'reshit] 

2. Exodus [שמות / Sh'mot] 

3. Leviticus [ויקרא / Vayiqra] 

4. Numbers [במדבר / B'midbar] 

5. Deuteronomy [דברים / D'varim] 

The books of Nevi'im ("Prophets") are:

6.
Joshua [יהושע / Y'hoshua] 

7.
Judges [שופטים / Shophtim] 

8.
Samuel (I & II) [שמואל / Sh'muel] 

9.
Kings (I & II) [מלכים / M'lakhim] 

10.
Isaiah [ישעיה / Y'shayahu] 

11.
Jeremiah [ירמיה / Yir'm'yahu] 

12.
Ezekiel [יחזקאל / Y'chezqel] 

13.
The Twelve Minor Prophets [תרי עשר] 

I.
Hosea [הושע / Hoshea] 

II.
Joel [יואל / Yoel] 

III.
Amos [עמוס / Amos] 

IV.
Obadiah [עובדיה / Ovadyah] 

V.
Jonah [יונה / Yonah] 

VI.
Micah [מיכה / Mikhah] 

VII.
Nahum [נחום] 

VIII.
Chavaquq [חבקוק] 

IX.
Ts'phanyah [צפניה / Ts'phanyah] 

X.
Haggai [חגי] 

XI.
Z'kharyah [זכריה] 

XII.
Malakhi [מלאכי] 

The Kh'tuvim ("Writings") are:

14.
Psalms [תהלים / T'hilim] 

15.
Proverbs [משלי / Mishlei] 

16.
Job [איוב / Iyov] 

17.
Song of Songs [שיר השירים / Shir Hashirim] 

18.
Ruth [רות] 

19.
Lamentations [איכה / Eichah] 

20.
Ecclesiastes [קהלת / Qohelet] 

21.
Esther [אסתר] 

22.
Daniyel [דניאל] 

23.
Ezra-N'chemyah [עזרא ונחמיה] 

24.
Chronicles (I & II) [דברי הימים / Divrey Hayamim] 

Targum

A targum (plural: targumim) is an Aramaic translation of the Hebrew Bible (Tanakh) written or compiled in the Land of Israel or in Babylonia from the Second Temple period until the early Middle Ages (late first millennium).

As translations, the targumim largely reflect rabbinic (i.e. midrashic) interpretation of the Tanakh. This is true both for those targumim that are fairly literal, as well as for those which contain a great many midrashic expansions.

Aramaic was the dominant language or lingua franca for hundreds of years in major Jewish communities in the Land of Israel and Babylonia. In order to facilitate the study of Tanakh and make its public reading understood, authoritative translations were required. The Two "Official" Targumim

The two most important targumim for liturgical purposes are:

· Targum Onkelos on the Torah (The Law) 

· Targum Jonathan ben Uzziel on the Nevi'im (The Prophets) 

Rabbinic literature

Rabbinic literature, in the broadest sense, can mean the entire spectrum of Judaism's rabbinic writing/s throughout history. However, the term often used is an exact cognate of the Hebrew term Sifrut Hazal (ספרות חז"ל; "Literature [of our] Sages, [of] blessed memory"), where the latter usually refers specifically to literature from the Talmudic era. The latter, more specific, sense is how the term is normally used in medieval and modern rabbinic writing (where Hazal normally refers only to the sages of the Talmudic era), and in contemporary academic writing (where "rabbinic literature" refers to Talmud, Midrash, and related writings, but hardly ever to later texts).

The rabbinic literature begins with the classic literature of the Talmudic era (Sifrut Hazal), and then adds a broad survey of rabbinic writing from later periods.

The term meforshim, or parshanim is also used in modern-day yeshivas (Talmudical academies), denoting the "rabbinical commentaries" of the "commentators".

Talmud

The Talmud (תלמוד) is a record of rabbinic discussions on Jewish law, Jewish ethics, customs, legends and stories, which Jewish tradition considers authoritative. It is a fundamental source of legislation, customs, case histories and moral exhortations. The Talmud has two components, the Mishnah which is the first written compilation of Judaism's Oral Law, and the Gemara, a discussion of the Mishnah (though the terms Talmud and Gemara are generally used interchangeably). It expands on the earlier writings in the Torah in general and in the Mishnah in particular, and is the basis for all later codes of Jewish law, and much of Rabbinic literature. The Talmud is also traditionally referred to as Shas (a Hebrew abbreviation of shishah sedarim, the "six orders" of the Mishnah).

Structure and function
Traditional Judaism has always held that the books of the Tanakh were transmitted in parallel with a living, oral tradition. Thus, the Torah - the "Law" or "Instruction" - is the written law, while the oral law deals with its application and elaborates on its meaning. The Talmud, ultimately, constitutes the authoritative redaction of this tradition. It is thus the major influence on Jewish belief and thought. Furthermore, although not a formal legal code, it is the basis for all later codes of Jewish law, and thus continues to exert a major influence on Halakha and Jewish religious practice. (See Maimonides introduction to the Mishneh Torah [1].) The Talmud is arranged content-wise by Order and by Tractate; while conceptually, it is divided into two parts: Mishna and Gemara. There is also a distinction between Halakha (normative, legal focused material) and Aggadah (non-normative material).

Mishna and Gemara
The Jewish Oral law was recorded by Rabbi Judah haNasi and redacted as the Mishnah (משנה) in 200 CE. The oral traditions were committed to writing to preserve them, as it became apparent that the Palestine Jewish community, and its learning, was threatened. The rabbis of the Mishnah are known as Tannaim (sing. Tanna תנא); teachings in the Mishnah are generally reported in the name of a Tanna.

Over the next three centuries the Mishna underwent analysis and debate in Israel and Babylon (the world's major Jewish communities). This analysis is known as Gemara (גמרא). The rabbis of the Gemara are referred to as Amoraim (sing. Amora אמורא). The analysis of the Amoraim is generally focused on clarifying the positions, words and views of the Tannaim.

The Mishnah and the Gemara together comprise the Talmud. The Talmud is thus the combination of a core text, the Mishnah, or “redaction” (from the verb shanah שנה, to repeat, revise) and subsequent analysis and commentary, the gemara, or “completion” (from gamar גמר : Hebrew to complete; Aramaic to study)
Orders and tractates
The Mishna consists of six orders (sedarim, singular seder סדר). Each of the six orders contains between 7 and 12 tractates, called masechtot (singular masechet מסכת). Each masechet is divided into smaller units called mishnayot (singular mishnah). In the Talmud, not every tractate in the Mishnah has Gemara. Furthermore, the order of the tractates in the Talmud differs in some cases from that in the Mishnah; see the discussion on each Seder.

· First Order: Zeraim ("Seeds"). 11 tractates. It deals with prayer and blessings, tithes, and agricultural laws. 

· Second Order: Moed ("Festival Days"). 12 tractates. This pertains to the laws of the Sabbath and the Festivals. 

· Third Order: Nashim ("Women"). 7 tractates. Concerns marriage and divorce, some forms of oaths and the laws of the nazirite. 

· Fourth Order: Nezikin ("Damages"). 10 tractates. Deals with civil and criminal law, the functioning of the courts and oaths. 

· Fifth Order: Kodshim ("Holy things"). 11 tractates. This involves sacrificial rites, the Temple, and the dietary laws. 

· Sixth Order: Tohorot ("Purity"). 12 tractates. This pertains to the laws of ritual purity. 

Halakha and Aggadah

While the Gemara is essentially a legal document, it also supplements the Mishna with discussion on non-normative, i.e. aggadic (or haggadic), material and biblical expositions, and is a source for history and legend. (Thus the Gemara may change topic to related subjects, including narrative Biblical commentary, ethics, science, sociology and medicine; often the only similarity between two sugyot is the fact that they cite the same Tannaitic or Amoraic sage.) Tractates discussing philosophical or ethical material - for example Berachot dealing with prayers and blessings - will have a relatively high aggadic content. The aggadot are generally presented as tales, folklore, historical anecdotes, moral exhortations, and business and medical advice - note that this mode of presentation is often used to convey deeper teachings indirectly. See Aggada for further discussion. The Ein Yaakov is a compilation of the aggadic material in the Babylonian Talmud together with commentaries.

The two Talmuds

There is only one Mishnah but there are two distinct Gemaras: the Yerushalmi and the Bavli, and two corresponding Talmuds. (Today the word "Talmud", when used without qualification, refers to the Babylonian Talmud.)

Mishnah

The Mishnah (Hebrew משנה, "repetition") is a major source of rabbinic Judaism's religious texts. It is the first recording of the oral law of the Jewish people, as championed by the Pharisees and is considered the first work of Rabbinic Judaism.

The Mishnah was redacted around the year 200 CE by Judah haNasi ("Judah the Prince"). He is usually simply referred to as Rebbi ("Rabbi"). Nearly all of the Mishnah is written in Mishnaic Hebrew, except for a few verses, which are written in Aramaic. Rabbinic commentaries on the Mishnah over the next three centuries were recorded mostly in Aramaic and were redacted as the Gemara. The Mishnah and the Gemara together form the Talmud.

The Mishnah is noteworthy in Rabbinic literature for its depiction of a religious universe in which the Temple in Jerusalem, destroyed a century earlier, still retains a central place. Laws concerning the Temple service constitute one of the Mishnah's six divisions.

Also noteworthy is the Mishnah's lack of citation of a scriptural basis for its laws. It is said that the Oral Law was given simultaneously with the Written Law (Torah), and so does not derive directly from it. Connecting the Mishnaic law with the Torah law was a major enterprise of the later Midrash and Talmuds.

The Rabbinic sages whose views are recorded in the Mishnah are called Tannaim (תנאים), the plural of Tanna (תנא); Tanna is an Aramaic term for the Hebrew word shana, which also is the root-word of Mishnah. The verb shano (שנה) literally means 'to repeat [what one was taught]' and is used to mean 'to learn'.

The word mishna can also indicate a single paragraph, i.e., the smallest unit of structure in the Mishnah. The plural is mishnayot. Thus, a number of mishnayot make up a perek (chapter), a number of perakim (chapters) make up a masechet (tractate), a number of masechtot (tractates) make up a seder (order) and the Shas (acronym for Shisha Sedarim - the six orders) make up the Mishnah. (The term Shas is also used to refer to a complete Talmud, which follows the structure of the Mishnah.)

The structure of the Mishnah
The Mishnah consists of six orders (sedarim). This explains the traditional name for the Talmud as Shas, which is an abbreviation of shishah sedarim, "six orders". Each of the six orders contains between 7 and 12 tractates, called masechtot. Each masechet is divided into verses called mishnayot (singular - mishna).

1. First Order: Zeraim ("Seeds"). 11 tractates. It deals with agricultural laws and prayers. 

2. Second Order: Moed ("Festival"). 12 tractates. This pertains to the laws of the Sabbath and the Festivals. 

3. Third Order: Nashim ("Women"). 7 tractates. Concerns marriage and divorce. 

4. Fourth Order: Nezikin ("Damages"). 10 tractates. Deals with civil and criminal law. 

5. Fifth Order: Kodshim ("Holy things"). 11 tractates. This involves sacrificial rites, the Temple, and the dietary laws. 

6. Sixth order: Tohorot ("Purities"). 12 tractates. This pertains to the laws of purity and impurity, including the impurity of the dead, the laws of ritual purity for the priests (cohanim), the laws of "family purity" (the menstrual laws) and others. 

Tosefta

The Tosefta is a second compilation of oral law from the period of the Mishnah. In many ways, the Tosefta acts as a supplement to the Mishnah (tosefta means "supplement"). The Mishnah is the basic compilation of the Oral law of Judaism; it was compiled around 200 CE. It is a Halakhic work which corresponds in structure almost exactly to the Mishnah, with the same divisions for sedarim ("orders") and masekhot ("tractates"). It is mainly written in Mishnaic Hebrew, with some Aramaic.

The Mishnah was redacted by Judah haNasi in consultation with members of his yeshiva ("academy"), while the Tosefta was edited by Rabbis Hiyya and Oshaiah on their own, thus the Tosefta is less authoritative. (Rashi in his commentary on Talmud Sanhedrin 33a).

The text of most of Tosefta agrees nearly verbatim with the Mishnah, and often varies only slightly. The Tosefta offers authors' names for laws that are anonymous in the Mishna; It also augments the Mishnah with additional glosses and discussions. The Tosefta as we have it today functions like a commentary on unquoted Mishnaic material; It offers additional haggadic and midrashic material, and it sometimes contradicts the Mishnah in deciding Halakha (Jewish law), or in declaring in whose name a law was given.

Much of the Tosefta is currently regarded as being written shortly after the Mishnah was redacted.
Minor tractate

The Minor Tractates are essays from the tannaitic period or later dealing with topics about which no formal tractate exists in the Mishnah. The Minor Tractates may thus be contrasted to the Tosefta, whose tractates parallel those of the Mishnah. The first eight or so contain much original material; the last seven or so are collections of material scattered throughout the Talmud.

The Minor Tractates are normally printed at the end of Seder Nezikin in the Talmud. They include:

· 1. Avot de-Rabbi Nathan. The Schechter edition contains two different versions (version A has 41 chapters and version B has 48). 

· 2. Soferim (Scribes). This tractate appears in two different versions in the Jerusalem and Babylonian Talmuds. 

· 3. Evel Rabbati. This tractate is about laws and customs pertaining to death and mourning, and is sometimes euphemistically called Semakhot ("joy"). 

· 4. Kallah (on engagement, marriage and sex). 

· 5. Kallah Rabbati (an elaboration of the above). 

· 6. Derekh Eretz Rabbah. "Derekh Eretz" literally means "the way of the world," which in this context refers to deportment, manners and behavior. 

· 7. Derekh Eretz Zutta. Addressed to scholars, this is a collection of maxims urging self examination and modesty. 

· 8. Pereq ha-Shalom (on the ways of peace between people; a final chapter to the above often listed separately). 

· 9. Sefer Torah (regulations for writing Torah scrolls). 

· 10. Mezuzah (scroll affixed to the doorpost). 

· 11. Tefillin (phylacteries). 

· 12. Tzitzit (fringes). 

· 13. Avadim (servants). 

· 14. Gerim (conversion to Judaism). 

· 15. Kutim (Samaritans). 

There is also a lost tractate called "Eretz Yisrael" (The Land of Israel, about laws of that land.)

Midrash

Midrash (Hebrew: מדרש; plural midrashim) is a Hebrew word referring to a method of exegesis of a Biblical text. The term "midrash" also can refer to a compilation of Midrashic teachings, in the form of legal, exegetical or homiletical commentaries on the Tanakh (Jewish Bible).

Halacha

Halacha (Hebrew: הלכה; also transliterated as Halakhah, Halakha, and Halachah) is the collective corpus of Jewish religious law, including biblical law (the 613 mitzvot) and later talmudic and rabbinic law as well as customs and traditions. Like the religious laws in many other cultures, Judaism classically drew no distinction in its laws between religious and non-religious life. Hence, Halakha guides not only religious practices and beliefs, but numerous aspects of day-to-day life.

Historically, Halakha served many Jewish communities as an enforceable avenue of civil and religious law. In the modern era, Jewish citizens may be bound to Halakhah only by their voluntary consent. In Israel, though, certain areas of Israeli family and personal status law are governed by rabbinic interpretations of Halakha. Reflecting the diversity of Jewish communities, somewhat different approaches to Halakha are found among Ashkenazi, Mizrahi, and Sefardi Jews. Among Ashkenazi Jews, disagreements over Halakha have played a pivotal role in the emergence of Orthodox, Reform, Conservative, and Reconstructionist streams of Judaism.

Terminology

The name Halakha derives from the Hebrew halach הלך meaning "going" or the "[correct] way"; thus a literal translation does not yield "law", rather "the way to go." The term Halakha may refer to a single rule, to the literary corpus of rabbinic legal texts, as well as to the overall system of religious law.

The Halakha is often contrasted with the Aggadah, the diverse corpus of rabbinic exegetical, narrative, philosophical and other "non-legal" literatures. At the same time, since writers of Halakha may draw upon the aggada literature, there is a dynamic interchange between the two genres.

Halakha constitutes the practical application of the 613 mitzvot ("commandments") (singular: mitzvah) in the Torah, (the five books of Moses, the "Written Law") as developed through discussion and debate in the classical rabbinic literature, especially the Mishnah and the Talmud (the "Oral law") and codified in the Shulkhan Arukh (the Jewish "Code of Law".)

Mishneh Torah

The Mishneh Torah (משנה תורה), subtitled Yad ha-Chazaka (יד החזקה), is a code of Jewish law by one of the most important Jewish authorities, Rabbi Moshe ben Maimon, better known as Maimonides or by the Hebrew abbreviation RaMBaM (usually written "Rambam" in English). The Mishneh Torah was compiled between 1170 and 1180, while he was living in Egypt, and is regarded as Maimonides' magnum opus.

The work consists of fourteen books, which subdivide into sections, chapters and paragraphs. To this day it is the only work that details all of Jewish observance, including those laws which are only applicable when the Holy Temple is in place.

Names of the work

· Mishneh Torah ("Repetition of the Torah") is an appellation originally used for the Biblical book of Deuteronomy.

· Yad ha-Chazakah ("The Strong Hand"), its parallel title, derives from its subdivision in fourteen books. When transcribed into Hebrew letters, the number fourteen forms the word yad (hand).

· Later sources simply refer to the work as "Maim", "Maimonides" or "RaMBaM", although Maimonides composed other works.

The books and sections

1. Madda' (Knowledge): 

1. Yesodei ha-Torah: Belief in God and other Jewish principles of faith
2. De'ot: general proper behavior

3. Talmud Torah: see Torah study
4. Avodah Zarah: the prohibition against idolatry
5. Teshuvah: the law and philosophy of repentance
2. Ahavah (Love): the precepts which must be observed at all times if the love due to God is to be remembered continually (prayer, tefillin).

3. Zemanim (Times): 

1. Sabbath
2. Eiruv, a Rabbinic device that facilitates Sabbath observance

3. Yom Tov: prohibitions on major Jewish holidays that are different from the prohibitions of Sabbath

4. Shevitat `Asor: laws of Yom Kippur, except for the Temple service (see Avodat Yom ha-Kippurim, below)
5. Hametz u-Matza: see Passover
6. Shofar ve-Lulav ve-Sukkah: see Rosh Hashanah and Sukkot
7. Chanukah u-Megillah: see Hannukah and Purim
4. Nashim (Women): 

1. Ishut: laws of marriage, including kiddushin and the ketubah
2. Geirushin: see divorce
3. Yibum va-Chalitzah: see levirate marriage
4. Na'arah Betulah: the law of a man who seduces or rapes an unmarried woman

5. Sotah
5. Kedushah (Holiness) 

1. Issurei Biah: forbidden sexual relations, including niddah, incest, adultery. Since intermarriage with non-Jews is forbidden, the laws of conversion to Judaism are also included.

2. Ma'akhalot Assurot: forbidden foods (see kashrut)

3. Shechitah: ritual slaughter

6. Hafla'ah (Separation): laws of vows and oaths

7. Zera'im (Seeds): agricultural laws

8. Avodah (Divine Service): the laws of the Temple in Jerusalem
9. Korbanot (Offerings): laws for offerings in the Temple, excepting those of the whole community

10. Tohorah (Cleanness): the rules of ritual purity
11. Nezikin (Injuries): criminal and tort law

12. Kinyan (Acquisition): laws of the marketplace

13. Mishpatim (Rights): civil law

14. Shofetim (Judges): the laws relating legislators, the Sanhedrin, the king, and the judges.

Arba'ah Turim

Arba'ah Turim (ארבעה טורים, Hebrew: "Four columns" - on the High Priest's breastplate), also abbreviated as Tur, is an important work of Jewish law, composed by Rabbi Yaakov ben Asher (Spain, 1270 -c.1340; also referred to as "Ba'al ha-Turim", "Master of the Tur"). "The Tur" is composed in four divisions ("Arba'ah Turim"); these are further organised by topic, by section (siman, pl. simanim) and by law (se'if, pl. se'ifim).

The Arba'ah Turim: 

· Orach Chayim - laws of prayer and synagogue, Sabbath, holidays

· Yoreh De'ah - laws of shechita, kashrut
· Even HaEzer - laws of marriage, divorce

· Choshen Mishpat - laws of finance, financial responsibility, damages (personal and financial), interest

In "the Tur", Ben Asher traces the practical Jewish law from the Torah text and the dicta of the Talmud through the Rishonim. He used the code of Rabbi Isaac Alfasi as his starting point; these views are then compared to those of Maimonides, as well as to the Ashkenazi traditions, contained in the Tosafist literature. Unlike Maimonides' Mishneh Torah, Tur is not limited to normative positions, but compares the various opinions on any disputed point. (In most instances of debate, Rabbi Jacob follows the opinion of his father, Rabbi Asher ben Jehiel, the Rosh.) Arba'ah Turim also differs with the Mishneh Torah, in that, unlike Maimonides work, it deals only with areas of Jewish law that are applicable in the Jewish exile.

Shulhan Aruch

The Shulkhan Arukh (Hebrew: שולחן ערוך, literally:"Set Table"), by Rabbi Yosef Karo is considered the most authoritative compilation of Jewish law since the Talmud. With its commentaries, it is the main authoratitive source of halakha (Jewish law and custom) and often referred to as the Code of Jewish Law.

Structure

The Shulkhan Arukh (and its forerunner Beth Yosef) follow the same structure as Arba'ah Turim. There are four books, subdivided on chapters and paragraphs:

1. Orach Chayim - laws of prayer and synagogue, Sabbath, holidays;

2. Yoreh De'ah - laws of shechita, kashrut;interest. religious conversion)

3. Even HaEzer - laws of marriage, divorce and related issues

4. Choshen Mishpat - laws of finance, financial responsibility, damages (personal and financial), and the rules of the Bet Din, as well as the laws of witnesses.

Shulkhan Arukh

Karo wrote the Shulkhan Arukh in his old age, for the benefit of those who did not possess the education necessary to understand the Beth Yosef. The arrangement of this work is the same as that adopted by Jacob ben Asher in his Arba'ah Turim, but more concise; nor are any authorities given. This book, which for centuries was, and essentially still is, "the code" of rabbinical Judaism for all ritual and legal questions that obtained after the destruction of the Temple in Jerusalem, has a remarkable history. The author himself had no very high opinion of the work, remarking that he had written it chiefly for "young students" (Shulkhan Arukh, Introduction). He never refers to it in his responsa, but always to the Beth Yosef. The Shulkhan Arukh achieved its reputation and popularity not only against the wishes of the author, but, curiously enough, through the very scholars who attacked it.

The history of the Shulkhan Arukh is, in a way, identical with the history of rabbinical literature in Poland for a period of two centuries. Recognition or denial of Karo's authority lay entirely with the Polish Talmudists. German Jewish authorities had been forced to give way to Polish ones as early as the beginning of the sixteenth century; and in the last third of that century Judaism in eastern Europe had become so entirely absorbed in the new Kabbalistic school of Isaac Luria that the study of the Talmud was greatly neglected. Karo was opposed in eastern Europe only by his contemporaries, Yom-Tob Zahalon, who designated the Shulkhan Arukh as a book for "children and ignoramuses" (in his responsa, no. 67, beginning), and Jacob Castro, whose work Erekh ha-Shulkhan consists of critical glosses to the Shulkhan Arukh. 

Responsa

Responsa (Latin: plural of responsum, "answers"; Hebrew: She'elot U-teshuvot שאלות ותשובות "questions and answers") comprise the body of written decisions and rulings given by Poskim and Rabbis in response to questions addressed to them.

The Responsa constitute a special class of rabbinic literature, to be distinguished from the commentaries - devoted to the exegesis of the Bible, the Mishnah, the Talmud - and from the codes of law which delineate the rules for ordinary incidents of life. The responsa literature covers a period of 1,700 years - the mode, style and subject matter have changed a function of the travels of the Jewish people and of the development of other halakhic literature, particularly the codes. See History of Responsa.

The responsa play a particularly important role in Jewish law. The questions forwarded were usually practical, and often concerned with new contingencies for which no provision had been made in the codes of law, and the responsa thus supplement the codes. They therefore function as a source of law, almost as legal precendent, in that they are consulted by later decisors in their rulings; they are also, in turn, incorporated into subsequent codes. See Posek; The sources and process of Halakha.

Kabbalah

Kabbalah (Hebrew קַבָּלָה "reception", Standard Hebrew Qabbala, Tiberian Hebrew Qabbālāh; also written variously as Cabala, Cabalah, Cabbala, Cabbalah, Kabala, Kabalah, Kabbala, Qabala, Qabalah, Kaballah) is an interpretation (exegesis, hermeneutic) key, "soul" of the Torah (Hebrew Bible), or the religious mystical system of Judaism claiming an insight into divine nature.

Kabbalah became a reference to doctrines of esoteric knowledge concerning God, God's creation of the universe and the laws of nature, and the path by which adult religious Jews can learn these secrets. Originally, however, the term Kabbalah was used in Talmudic texts, among the Geonim, and by early Rishonim as a reference to the full body of publicly available Jewish teaching. In this sense Kabbalah was used in referring to all of known Oral Law.

Kabbalah, according to the more recent use of the word, stresses the reasons and understanding of the commandments in the Torah, and the cause of events described in the Torah. Kabbalah includes the understanding of the spiritual spheres of creation, and the ways by which God administers the existence of the universe.

According to Jewish tradition dating from the 13th century, this knowledge has come down as a revelation to elect saints from a remote past, and preserved only by a privileged few. It is considered part of the Jewish Oral Law by the majority of religious Jews in modern times, although this was not agreed upon by many medieval Talmudic scholars, as well as a minority of current Orthodox rabbis.

Primary texts

Like the rest of the Rabbinic texts, much of the texts of Kabbalah are an ongoing oral tradition (similar to taking notes in a class discussion). They are mostly meaningless to readers who are unfamiliar with Jewish spirituality, and assume extensive knowledge of the Tanakh (Hebrew Bible), Midrash (Jewish hermeneutic tradition) and Halakhah (practical Jewish law). Nevertheless, Kabbalistic literature uses powerful paradigms that are elegant, universal, and easy for anyone to understand when pointed out.

· Yetzirah יצירה "Formation, Creation", also known as Hilkhot Yetzirah "Customs of Formation" - the oldest text of Kabbalah. The first commentaries on this small book were written in the 10th century, perhaps the text itself is quoted as early as the 6th century, and perhaps its linguistic organization of the Hebrew alphabet is from as early as the 2nd century. Its historical origins remain obscure. It exists today in a number of editions, up to 2500 words long (about the size of a pamphlet). It organizes the cosmos into "32 Paths of Wisdom", comprising "10 Sefirot" (3 elements - air, water and fire - plus 6 directions and center) and "22 letters" of the Hebrew alphabet (3 mother letters, 7 double letters plus 12 simple letters). It uses this structure to organize cosmic phenomena ranging from the seasons of the calendar to the emotions of the intellect, and is essentially an index of cosmic correspondences.

· Bahir בהיר "Illumination", also known as "Midrash of Rabbi Nehuniah Ben Ha-Kana" - a book of special interest to students of Kabbalah because it serves as a kind of epitome that surveys the essential concepts of the rest of the literature of Kabbalah. It is about 12,000 words (about the size of a magazine). Despite its name "Illumination", it is notoriously cryptic and difficult to understand (but not impossible). Much of it is written in parables, one after the other. The Bahir opens with a quote attributed to Rabbi Nehuniah Ben Ha-Kana, a Talmudic sage of the 1st century, and the rest the book is an unfolding discussion about the quote. Jewish tradition considers the whole book to be written in the spirit of Rabbi Nehuniah (or even literally written by him). It was first published in Provence France (near Italy) in 1176. Historians suspect Rabbi Yitzhak Ha-Ivver (also known as Isaac the Blind) wrote the book at this time, albeit he incorporated oral traditions from a much earlier time about the Tanakh, Talmud, Siddur, Yetzirah, and other Rabbinic texts.

· Zohar זהר "Splendor" - the most important text of Kabbalah, at times achieving even canonical status as part of Oral Torah. It is a mystical commentary on the Torah, written in Medieval Aramaic. There is an academic discussion regarding the authorship of the Zohar but most Kabbalists agree amongst themselves that the oral author of the Zohar was Rabbi Shimon bar Yochai and the text was scribed by Rav Abba, a student of Rabbi Shimon bar Yochai. There is an academic opinion that Rabbi Moshe de Leon wrote it himself before he published it in Spain in the 13th century. He claimed to discover the text of the Zohar (in a vision?) and attributed it to the 2nd century Rabbi Shimon bar Yohai who is the main character of the text. The text gained enormous popularity throughout the Jewish world. Though the book was widely accepted, a small number of significant rabbis over the subsequent centuries published texts declaring Rabbi Moshe invented it as a forgery with concepts contrary to Judaism. However, these Rabbis were not Kabbalists themselves and rejected an esoteric approach to Torah commentary. This was a major point of contention made by a community among the Jews of Yemen, known as Dor Daim (a religious intellectual movement that called for a return to a more Talmudic based Judaism). While organized into commentaries on sections of the Torah, the Zohar elaborates on the Talmud, Midrash Rabba, Yetzirah, the Bahir, and many other Rabbinic texts. To some degree, the Zohar simply is Kabbalah.

· Raziel Ha-Malakh רזיאל המלאך "Raziel the Angel" - a Kabbalistic text published in the 13th century in Germany and probably written by Eliezer of Worms. It cites the text of the Yetzirah, explains the concept of mazal "fortune, destinity" associated with Kabbalah astrology, and records an encrypted alphabet for use in mystical formulas.

· Pardes Rimonim פרדס רימונים "Garden of Pomegranates" - the main text of Rabbi Moshe Kordovero, published in Spain in the 16th century and the main source of Kordoverian Kabbalah, an alternate interpretation of the Zohar and a friendly rival of the Lurianic interpretation. Among other important books by Rabbi Moshe Kordovero is Tomer Devorah.

· Ets KHayim עץ חיים "Tree of Life" - the main text of Rabbi Yitzhak Luria (also known as the Ari). It was published in Tsfat Israel in the 16th century. It is the authoritative interpretation and synthesis of all the Kabbalistic texts, often referred to as Lurianic Kabbalah.

· Sulam סולם "Ladder", also known as Zohar Im Perush Ha-Sulam "Zohar with the Explication of the Ladder" - a translation of the Zohar into Hebrew that includes parenthetical comments. Despite being a text by a modern Kabbalist, it is widely authoritative. Rabbi Yehudah Leib Ashlag wrote and published it in Israel in 1943. In the Sulam, the text of the Zohar includes parenthetical notes that explain some of the cryptic metaphors found in the Zohar, according to the interpretive tradition of Rabbi Yitzhak Luria. Much of the Zohar remains meaningless without the Sulam, and virtually every student of Kabbalah must at some point refer to it.

Hasidic Judaism

Hasidic Judaism (from the Hebrew: Chasidut חסידות, meaning "pious", from the Hebrew root word chesed חסד meaning "loving kindness") is a Haredi Jewish religious movement. Some refer to Hasidic Judaism as Hasidism, and the adjective Chasidic/Hasidic (or in Yiddish Chasidish חסידיש) applies. The movement originated in Eastern Europe (Belarus and Ukraine) in the 18th century.

Rabbi Israel ben Eliezer (1700–1760), also known as the Ba'al Shem Tov [1], founded Hasidic Judaism. It originated in a time of persecution of the Jewish people, when European Jews had turned inward to Talmud study; many felt that most expressions of Jewish life had become too "academic", and that they no longer had any emphasis on spirituality or joy. The Ba'al Shem Tov set out to improve the situation. In its initial stages, Hasidism met with opposition from several contemporary leaders, most notably the Vilna Gaon leader of the Lithuanian Jews, united as the mitnagdim—literally meaning "those who stand opposite"—a name given to them by the Hasidim 

Jewish ethics

Jewish ethics stands at the intersection of Judaism and the Western philosophical tradition of ethics. Like other types of religious ethics, the diverse literature of Jewish ethics primarily aims to answer a broad range of moral questions and, hence, may be classified as a normative ethics. For two millennia, Jewish thought has also grappled with the dynamic interplay between law and ethics. The rich tradition of rabbinic religious law (known as halakhah) addresses numerous problems often associated with ethics, including its semi-permeable relation with duties that are usually not punished under law.

Jewish ethics may be said to originate with the Hebrew Bible, its broad legal injunctions, wisdom narratives and prophetic teachings. Most subsequent Jewish ethical claims may be traced back to the texts, themes and teachings of the written Torah.

In early rabbinic Judaism, the oral Torah both interprets the Hebrew Bible and delves afresh into many other ethical topics. The best known rabbinic text associated with ethics is the non-legal Mishnah tractate of Avot (“forefathers”), popularly translated as “Ethics of Our Fathers”. Similar ethical teachings are interspersed throughout the more legally-oriented portions of the Mishnah, Talmud and other rabbinic literature. Generally, ethics is a key aspect of non-legal rabbinic literature, known as aggadah. This early Rabbinic ethics shows signs of cross-fertilization and polemical exchange with both the Greek (Western philosophical) ethical tradition and early Christian ethics.

In the medieval period, direct Jewish responses to Greek ethics may be seen in major rabbinic writings. Notably, Maimonides offers a Jewish interpretation of Aristotle (e.g., Nicomachean Ethics), who enters into Jewish discourse through Islamic writings. Maimonides, in turn, influences Thomas Aquinas, a dominant figure in Catholic ethics and the natural law tradition of moral theology. The relevance of natural law to medieval Jewish philosophy is a matter of dispute among scholars.

Medieval and early modern rabbis also created a pietistic tradition of Jewish ethics (see references, below). This ethical tradition was given expression through the mussar literature. The Hebrew term mussar, while literally derived from a word meaning "tradition," is usually translated as ethics or morals.

In the modern period, Jewish ethics sprouted many offshoots, partly due to developments in modern ethics and partly due to the formation of Jewish denominations. Trends in modern Jewish normative ethics include:

· The pietistic mussar tradition was revived by the Jewish ethics education movement that developed in the 19th century Orthodox Jewish European (Ashkenazi) community. There is a separate article on the Mussar Movement.

· Modern Jewish philosophers have pursued a range of ethical approaches, with varying degrees of reliance upon traditional Jewish sources. Notably, Hermann Cohen authored Religion of Reason in the tradition of Kantian ethics. Martin Buber wrote on various ethical and social topics, including the dialogical ethics of his I and Thou. Hans Jonas, a student of Martin Heidegger, draws upon phenomenology in his writings on bioethics, technology and responsibility. Emmanuel Levinas sought to distinguish his philosophical and Jewish writings; nevertheless, some scholars are constructing Jewish ethics around his innovative and deeply-Jewish approach. Inspired by both Maimonides and the success of Catholic social ethics, David Novak has promoted a natural law approach to Jewish social ethics. While Jewish feminists are not prominent in ethics per se, the principles of feminist ethics arguably play a pivotal role in the ebb and flow of Jewish denominational politics and identity-formation.

· In the liberal tradition, the 19th Century Reform movement promoted the idea of Judaism as “ethical monotheism”. The liberal movements (especially Reform and Reconstructionist) have fostered novel approaches to Jewish ethics. (For example, Eugene Borowitz).

· In 20th Century, Orthodox and Conservative Judaism, Jewish writers typically tackle contemporary ethical, social and political issues by interpreting rabbinic law (Halakha) in responsa (formal opinions). The Reform movement also employs a rabbinic law approach in its responsa. The dominant topic for such applied ethics has been medical ethics and bioethics (see references, below). (See also Jewish business ethics.)

Siddur

The siddur (plural siddurim) is the prayerbook used by Jews over the world, containing a set order of daily prayers. A separate article, Jewish services, discusses the prayers that appear in the siddur, and when they are said. This entry discusses how some of these prayers evolved, and how the siddur as we know it today has developed.

History of the siddur

The earliest parts of Jewish prayer are the "Shema Yisrael" (Hear O Israel) (Deuteronomy 6:4 et seq) and the set of 19 blessings called the Shemoneh Esreh or the Amidah (Hebrew, "Standing Prayer".)

The name Shemoneh Esreh, literally "eighteen", is an historical anachronism, since it now contains nineteen blessings. It was only near the end of the Second Temple period that the 18 prayers of the weekday Amidah became standardized. Even at this time their precise wording and order was not yet fixed, and varied from locale to locale. Many scholars now believe that parts of the Amidah came from the Hebrew apocryphal work Ben Sira. According to the Talmud, soon after the destruction of the Temple in Jerusalem a formal version of the Amidah was adopted at a rabbinical council in Jabneh, under the leadership of Rabban Gamaliel II and his colleagues. However, the precise wording was still left open. The order, general ideas, opening and closing lines were fixed. Most of the wording was left to the individual reader. It was not until several centuries later that the prayers began to be formally fixed. By the middle-ages the texts of the prayers were nearly fixed, and in the form that they are still used today.

Weekday prayer services

Shacharit: morning prayers

Various prayers are said upon arising; tzitzit (small garment with fringes) are donned at this time. The tallit (large prayer shawl) is donned before or during the actual prayer service, as are the tefillin (phylacteries); both are accompanied by blessings.

The service starts with the "morning blessings" (birkot ha-shachar), including blessings for the Torah (considered the most important ones). In Orthodox services this is followed by a series of readings from Biblical and rabbinic writings recalling the offerings made in the Temple in Jerusalem. The section concludes with the "Rabbis' Kaddish" (kaddish de-rabbanan).

Mincha: afternoon prayers

Sephardim and Italkim start the Mincha with Psalm 84 and Korbanot (Numbers 28:1-8), and usually continue with the Pittum hakketoret. The opening section is concluded with Malachi 3:4. Prayers then continue as follows. (Ashkenazim start here.) The Ashrei, containing verses of Psalms 84, 144, 115 and 141 and the entire Psalm 145, immediately followed by half Kaddish and the Shemoneh Esreh (Amidah). This is followed by a shortened version of Tachanun, supplications, and then the full Kaddish. Sephardim insert Psalm 67 or 93, followed by the Mourner's Kaddish. After this follows, in most modern rites, the Aleinu. Ashkenazim then conclude with the Mourner's Kaddish.

Ma'ariv (or Arvit): evening prayers

This service begins with the Barechu, the formal public call to prayer, and an expanded series of prayers relating to the Shema Yisrael. This is followed by the Hashkiveinu ("Lay us down to sleep, Adonai, our God, in peace, raise us erect, our King, to life, and spread over us the shelter of Your peace.") Ashkenazim outside of Israel add a series of other blessings are added, which are made from a tapestry of biblical verses.) This is followed by the Half-Kaddish, and the Shemoneh Esreh (Amidah), bracketed with the full Kaddish. Sephardim then repeat the Barechu and say the Mourner's Kaddish before concluding with the Aleinu. Ashkenazim do not repeat the Barechu, but conclude with Aleinu followed by the Mourner's Kaddish.
Shabbat services

Friday night services

Shabbat services begin on Friday evening with the weekday Mincha (see above), followed in some communities by the Song of Songs, and then in most communities by the Kabbalat Shabbat, the mystical prelude to Shabbat services composed by 17th century Kabbalists. This Hebrew term literally means "Receiving the Sabbath".

It is, except for amongst many Italkim and Western Sephardim, composed of six psalms, 95 to 99, and 29, representing the six week-days. Next comes the poem Lekha Dodi. Composed by Solomon ha-Levi Alkabetz in the mid-1500s, it is based on the words of the Talmudic sage Hanina: "Come, let us go out to meet the Queen Sabbath" (Talmud Shabbat 119a). Many add a study section here, including Bameh Madlikin and Amar ribbi El'azar and the concluding Kaddish deRabbanan. Kabbalat Shabbat is concluded by Psalm 92 (the recital of which constitutes men's acceptance of the current Shabbat with all its obligations) and Psalm 93, and is then followed by the Maariv service.

The Shema section of the Friday night service varies in some details from the weekday services — mainly in the different ending of the Hashkivenu prayer and the omission of the Barukh A. le'olam prayer in those traditions where this section is otherwise recited. In the Italki tradition, there are also different versions of the Ma'ariv 'aravim prayer (beginning asher killah on Friday nights) and the Ahavat 'olam prayer.

Most commemorate the Shabbat at this point with VeShameru (Ex. 31:16,17). The custom to recite the biblical passage at this point has its origins in the Lurianic Kabbalah, and does not appear before the 16th century. It is therefore absent in traditions and prayer books less influenced by the Kabbalah (such as the Yemenite Baladi tradition), or those that opposed adding additional readings to the siddur based upon the Kabbalah (such the Vilna Gaon).

Piyyut

A piyyut (plural piyyutim, Hebrew פיוט, IPA [pijút] and [pijutím]) is a Jewish liturgical poem, usually designated to be sung, chanted, or recited during religious services. Piyyutim have been written since Mishnaic times. Most piyyutim are in Hebrew or Aramaic, and most follow some poetic scheme, such as an acrostic following the order of the Hebrew alphabet or spelling out the name of the author.

Many piyyutim are familiar to regular attendees of synagogue services. For example, the best-known piyyut may be Adon Olam ("Master of the World"), written by Solomon ibn Gabirol in 11th century Spain. Its poetic form consists simply of rhyming iambic tetrameter, and it is so beloved that it is often sung at the conclusion of many synagogue services, after the ritual nightly saying of the Shema, and during the morning ritual of putting on tefillin. Another well-beloved piyyut is Yigdal ("May God be Hallowed"), which is based upon the Thirteen Principles of Faith developed by Maimonides.

